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Thesis 
Worship As Service: 
A Theology of Worship in the Old Testament: Part One1 
Yoshiaki Hattori 
“In the beginning there was worship." Some might object to this statement as it 
stands, but from a theological perspective it might not be totally out of line. For accord-
ing to the Bible, the relationship between God the sovereign Creator and creation, 
including man the creature, is the foundation upon which al theological doctrines 
and concepts are to be laid (Gen.1). Man, created by God, is responsible for maintain-
ing a proper relationship with God the Creator by responding appropriately in service 
to Him. 
Indeed, the concept of“service”2 can be said to express the fundamental idea 
of worship. This sense of worship is captured in the following de五nitionby Allen 
and Borror: 
Worship is an active問sponseto God whereby we declare His worth. Worship is 
not passive, but is participative. Worship is not simply a mood; it is a response. 
Worship is not just a feeling; it is a declaration.3 
Accordingly, worship involves the entire attitude of man’s life and being in its relation咽
ship to God his Creator.4 The visible expressions of worship may, of course, take many 
different forms which might be considered “cultic rituals”， both in the course of the 
history of the Christian Church5 and in geographically and culturally diverse contexts 
due to the worldwide missionary expansion of the Church. 
Our purpose in this essay is to examine some basic elements of worship as found 
in the Old Testament, focusing in particular upon early Old Testament history through 
the time of the Exodus. Parts Two and Three of this study will、considerworship 
within the contexts of later Hebrew history. Our concern, of course, is not simply with 
the Old Testament data themselves, but with drawing out implications from the Old 
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Testament for our worship today6. We should also note that in seeking the Biblical 
understanding of wor叶1ipwe are concerned primarily with corporate worship rather 
than s仕ictlyprivate or individual expressions of worship. 
The Pre-patriarchal Period 
The divine initiative as the fundamental factor of a truly Biblical worldview is 
evident already in the五rst同rochapters of Genesis. God took the initiative and created 
the world, including mankind. Thus, even in the relationship between God and man 
the initiative for the relationship comes from God, not from man (Gen. 2:15, 19). Man 
was made to be responsible to God, that is he was responsible to preserve a proper 
relationship with God the Creator. If worship is understood as the basic attitude of 
the creature's proper response to the Creator, we might say that prior to the fal of 
mankind, under the covenant of creation, there was the beauty of an original relation-
ship of worship between man and God. 
However, that fundamental relationship between man and God was broken by 
man’s rebellion against God (Gen. 3:6-10). And yet God graciously provided a covenant 
of redemption, enabling mankind once again to respond to Himself in proper worship 
(Gen. 3:15, 21). The very first element of worship in the form of“offering”to God can 
be seen in the fourth chapter of Genesis (4:3-4).7 Although there is here no mention of 
any form of altar for the offering, the門巾口（gift)offering may nevertheless be regarded 
as including an element of worship.8 
A significant issue concerns whether worship should be construed as an individ-
ual act or in a corporate sense as an act by a group of people. In this early stage of 
history, although it is possible to understand worship in an individual sense it is 
perhaps more appropriate to understand it as a corporate expression. In Gen. 4:26 the 
expression “calling the divine name”， signifying what might be considered one of the 
most basic acts of worship, is found. However, from the Hebrew text itself9, it is difι 
cult to know whether a corporate sense or an individual sense is intended, although 
some English translations, such as the KJV, RSV, ASV, NEB, NASE, NIV, render the 
text in the plural form.10 Similar expressions can be found also in Gen. 12:8, 13:4, 21:33, 
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and 26:25, al of which are expressed in the singular. Some may argue that although 
the expression of the text is singular the actual activity of calling the divine name 
might have been done with others, such as members of one’s household. A similar 
problem in understanding the text can be seen in the case of Solomon’s building his 
houses in 1 Kings 7:1-2 (did he build by himself or with the help of others?). Rowley 
suggests that at least in the early stages of the patriarchal age the act of calling the 
divine name might have been performed individually rather than in a corporate 
manner or even as a family afair.1 
We might consider here just what is meant or implied in the expression “calling 
the name of YHWH”，as it applies to worship. In the context of the narratives under con-
sideration, it might be natural to understand the meaning as almost synonymous with 
the expression “praying to YHWH”， as indicated in the comments of Keil-Delitzsch 
upon Gen. 4:26：“We have here an account of the commencement of that worship of 
God which consists in prayer, praise, and thanksgiving, or in the acknowledgement 
and celebration of the mercy and help of Jehovah."12 In fact, al of the similar occurences 
in the Old Testament may be divided into two categories: those which are considered to 
be almost synonymous with “prayer”or“requests”to God (Ps. 16:4, 13; Lam. 3:5; 2 
Kings 5:1) and those which are considered to be used along with some cultic act of 
worship such as“building an altar" or “planting a仕ee”（Gen.12:8; 13:4; 16:13; 21:33; 
26:5; 1 Kings 18:24; Ps. 16:17). Gen. 4:26 is to be classified in the former category. 
Although one might suppose that there might have been a kind of altar for the 
offerings of Cain and Abel, as recorded in Gen 4:4-5, this is not precisely stated in the 
text. The first explicit mention of “building an altar”in the Oldτ'estament is in Gen. 8: 
20. Here we see that“bu日dingan al句r”isclosely related to "offering sacrifices”， and 
that these two activities a陀 includedin the idea of worship.13 
The Patriarchal Period 
When we come to the patriarchal period, the sign of“sacrifice”is more clearly 
evident. Its五rstoccurence in Scripture is in Gen. 8:20. We might say that worship in 
the time of the patriarchsαn be seen either in the act of“building an altar" by itself14 
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or together with the act of “sacrificing”upon the altar. If sacrifice were an indication 
of devotion to God on the part of the one performing the act, sacrificing, together with 
the act15 of building an altar, needs to be regarded as a basic element of worship among 
the people of Israel during the patriarchal period戸Ofcourse, the place of sacrifice 
in the cult or ritual of worship was progressively revealed in the history of the Old 
Testament. This is especially evident in the Messianic revelation in the Old Testament, 
which may be viewed from the standpoint of salvation”history.17 
As we observe the life of Abram I Abraham we see that the act of worship, either 
as building an altar or calling upon Yahweh’s name, seems to be related to some 
particular location, as a place of divine manifestation (see Gen. 12:7-8; 13:4, 18; 21:33; 
2:9). Since meeting with or encountering God is an essential element of worship, 
any location associated with such an experience might carry with it the notion of 
sanctuary. But it is necessary to distinguish these sites from other “holy places”or 
“sanctuaries”found in non-Yahweh oriented religions. Although there might be some 
phenomenological similarities (e.g. the notion of theophany) between the two cases, it 
is not necessary to regard the sites of worship of the patriarchs as the same as the 
sites of other naturalistic religions of that period18. We may assume, of course, that 
there were several sites which served as sanc加aries,at least before the temple was 
built in Jerusalem, or during the period of the patriarchs and the periods that followed. 
Such sites might include Gilgal Gosh. 5:7-12), Shiloh Gosh. 18:1-10), Mispah Gud. 20: 
1-3; 21:1-8), Gibeon (1Chron.16:39;21:29), Ophra Gud. 6:11-24), Dan Gud.17-18). 
Another element from the time of Abraham which can be regarded as related to 
worship is the act of circumcision as a sign of Yahweh’s covenant with Abraham and 
his descendants. Of course, the practice of circumcision was not limited exclusively to 
the people of Israel. It seems to have been practiced among other ancient peoples as 
a sort of magical or religious initiation rite. However, it was utilized as a sign of the 
divine covenant by the people of Israel, as seen in Gen. 17:10-14.19 Central to the idea 
of covenant is the notion of a binding relationship of mutual responsibility between 
the parties involved. Thus any worshipful activity arising企omone’s relationship with 
God is to be understood in terms of the worshiper’s response, including a response of 
praise, to God.20 
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One of the most general forms of expression for an act of worship in the Old Tes-
tament is “bowing down" or “to prostrate”， translated from the Hebrew term m門iD.21
However, in the narratives relating to the patriarchs, this word is mostly used to indi-
αte respect to men (Gen. 18:2; 19:1; 23:7, 12; 27:29; 33:3, 6, 7; 37:10; 43:26, 28; 47:31; 48: 
12; 49:8). Exceptions to this pa仕erninclude Gen. 22:5; 24:26, 48, 52.2 As far as outward 
posture is concerned, it might include the notion of bowing down or prostrating in the 
spirit of worshipping God, since, at least in the days of the patriarchs, ＊円円Uand ＊「「p
seem to be used almost synonymously (cf Gen 24:48).23 
Furthermore, we see in the book of Genesis the idea of seeking after God’s good” 
ness or help, such as the desire for healing (Gen. 20:7, 17)アandchild-birth (Gen. 25:21).25 
Finally, we should mention also the element of praise in the worship of the patriarchs. 
Two words in particular a陀 usedto indicate their praise of God：汁「コ（Piel“tobless”； 
cf Gen. 9:26; 14:20; 24:27)26 and *ilャ（昂iphil“toput forth”；cf Gen. 29:35).27 
By way of summaη1, then, it would seem that the following elements can be said 
to be pr田entin the patriarchs' attitude of worship toward God: (1) Establishing a place 
of worship, through building an altar and the accompanying offering of sacrifice or 
through calling upon the divine name.28 (2) Adapting the practice of circumcision as an 
important covenantal rite, as part of a worshipful response to God. (3) Accepting the 
pos旬reof bowing or prostrating oneself as a basic posture for worshipping God. (4) 
Acknowledging, through prayer and supplication, the need to seek God’s intervention 
and help in the tasks of daily life. （町Manifestingan attitude of praise 句 God,giving 
thanks to God for His goodness. We can conclude this section with the comments of 
E.W Nicholson：“It is probable that Yahweh was worshipped in the pre-Exodus period 
and few today would deny that a community bearing the name Israel may have 
existed in the pre-Mosaic period, and, further, that it may already have been a Yahweh-
worshipping community."29 The basic elements of worship of the patriarchal period 
were to be given more definite form in the following period of history. 
Worship Around the Time of the Exodus 
1. Moses剖idthe Israelites in Egypt. The :first part of the Book of Exodus, 
47 
Worship As Service 
and Ex. 1:1-7 in particular, provides the historical transition from the time of the patri-
archs to the time of the Exodus.30 The transition is e却 ressedwell in verses 6 and 8: 
“Now Joseph and al his brothers and al that generation died [ v.句...then a new king, 
who did not know about Joseph，回meto power in Egypt [ v. 8］”. The rest of the first 
chapter then sets out the background for the event of the Exodus, namely the increase 
in the Israelite population and their subsequent oppression at the hands of the Egyptians. 
In chapters two and thr白 thetext demonstrates that the God who revealed 
Himself to Moses, commissioning Moses to bring the Israelites out of the land of 
Egypt in accordance with His covenant (2:24-25), was the very same God whom the 
patriarchs had worshipped during the preceding period of history. (Thus the so醐called
Kenite hypothesis is to be rejected.)31 God’s self-revelation in Ex. 3:6, 15-16, as well as 
in Ex. 6:3, is to be understood in terms of the theological framework that the God of 
the patriarchs is also the same God who has revealed Himself to Moses. 
In revealing Himself to Moses, God identified Himself as the God of the patriarchs: 
“I am the God of your father, the God of Abraham, the God of Isaac, and the God of 
Jacob”但x.3:6). Mos白’児sponseto God was one of“the fear of reverence”：32 The text 
explicitly says，“'At this, Moses hid his face, because he was afraid to look at God.” 
God, in turn, responded to Moses, who had truly acknowledged the sovereign God of 
the covenant, by giving him the commission to deliver the Israelites from bondage in 
Egypt (Ex. 3:7-12）そ Itis signifiαnt that in that commission God indicated to Moses 
that they were to be a people of“worship”：3 ''And God said，‘I will be with you. And 
this will be the sign to you that it is I who have sent you: when you have brought the 
people out of Egypt, you will worship God on this moun旬in＇”(Ex3:12).Furthermore, 
Moses, along with the people, was to say加pharaoh，“Letus take a three day journey 
into the desert to ofer sacrifices34 to the Lord our God”(Ex 3:18). The specific activity 
of Moses and the people here was undoubtedly a form of worship, and most probably 
included (as the text indicates) sacri五ce(Ex 3:18). 
Although various terms are used to expr，回sthe idea of worship35, the central fea-
ture of Israelite worship αn be said to have been “offering of sacrifices （口、門出） and 
burnt o茸erings(rl'lう出）”但x.10:25）戸Thegeneral term for their worship seems to be 
＊「コP，“toserve”，which is often rendered “to worship" by translations such as the NN 
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and the NEB.37 These terms, appearing in the early chapters of Exodus which deal with 
the period prior to their departure企omthe land of Egypt, emphasize that the Israelites 
were a people of worship and that they acknowledged their responsibility as the recipi-
ents of God’s grace in the covenant of redemption戸Thiscan be seen in their repeated 
requests for permission to leave Egypt for the purpose of “worshipping I serving" their 
God (cf Ex. 3:18; 5:1, 3; 7:16; 8:1 [Hebrew 7:26]; 8:8 [Hebrew 8:4]; 8:20 [Hebrew 8:16]; 8:27 
[Hebrew 8:23]; 9:1, 13; 10:3, 7, 9, 1, 25, 26). We should observe that worship of God 
through the offering of sacrifices - animal sacrifices in particular, either be~use of 
the particular kind of animal sacrificed (ox or sheep) or because of the ac出almethod 
of sacrifice - would probably not have been welcomed by the Egyptians (cf Ex. 8: 
26ー2η.39Thus社seemsmost adequate to understand this as a revealed message which 
indicates the importance of the consciousness on the part of the Israelites of being a 
people of worship. 
We might next consider the significance of the Passover. The event of the Exodus 
has been of great confessional significance for the people of Israel, and this confes-
sional dimension has been preserved throughout the long history of the Israelites 
through observance of the Passover. In Exodus chapter twelve we see that the revealed 
instructions for the Passover were covenantal in nature. The text indicates that the 
instructions were given prior to the event of the Exodus itself and that the event did 
take place just as the instructions stipulated.40 Succeeding generations kept on observ-
ing the rite of the Passover, giving thanks for God’s mighty saving act as well as 
confessing belief in future Messianic fulfillment - a fulfilment which αn be seen in 
the coming of our Lord Jesus Christ and His redemptive work on the cross. 
Not only was the rite observed throughout the history of the people of Israel, but 
社wasfaithfully observed by Jesus Christ Himself, in particular at the time of the last 
supper仰atthew26:17-29; Mark 14:12-25; Luke 22:7-23). The central feature of the 
rite of the Passover is“deliverance”and its Biblical as well as theological implication is 
“redemption”41. Christ is referred to as the Paschal Lamb with reference to the sacrifice 
of the Passover in 1 Cor. 5:7 (cf John 19:36). 
Although there were times in the history of the Israelites when the Passover was 
neglected, 42in general the rite served as a constant reminder of God’s great deliverance 
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in the event of the Exodus (Ex. 13:3-16). Speaking of the meaning of the word “exodus”， 
C. F. Pfeiffer states, "It refers more specifically to the crucial event of that book -
God’s redemption of His people Israel fr。mEgypt. This divine act in human history, 
recounted from generation to generation, was never lost sight of, even in the N.T. (Acts 
7:36）”.43 We can also note that, with the unfolding of progressive revelation in the New 
Testament, the rite of the Passover brought forth two fresh theological symbols or 
practices which have profound significance for worship - Holy Communion I the 
Lord’s Supper and the Sabbath I the Lord’s Day. Of the former, R. S. Wallace says, 
In this, the people of God not only remembered, but again lived through the 
events of their deliverance from Egypt under the sign of the sacrificial Paschal 
lamb as if they themselves participated in them (see Ex. 12). In this context, 
giving the bread and the wine as his body and blood, with the words，“This do in 
remembrance of me", Jesus points to himself as the true substitute for the Paschal 
lamb, and to his death as to the saving event which will deliver the new Israel, 
represented in his disciples，企omal bondage. His blood is to be henceforth the 
sign under which God will remember his people in himself.44 
Indeed, the Lord’s Supper seems to have been an essential part of the Lord’s Day 
gathering in the early church (cf Acts 20:7). 
However, it is important to see the connection between the Sabbath I Lord’s Day 
and the Passover in terms of the theological understanding of “progressive revelation" 
in Biblical history. The first example in the Old Testament of what we might cal 
“divine system or order" is the divine act of creation (Gen 1-2). The order in creation 
was established by the sovereign God, and it is thus significant that the seventh day 
was set apart企omthe other six. In Gen 2:2-3 we see two significant concepts which 
have implications for the theme of worship as it relates to the Lord’s Day.戸Theseare the 
notions of“sabbath I rest”and “setting apart I sanctiちring’＇.WalterC. Kaiser, Jr., says, 
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Thus God made the seventh “day”holy as a perpetual memorial to the completion 
of the entire universe and al that was in it. His “rest”was to be symbolic for 
man both in his own rhythm of work and cessation from labor as well as for his 
eternal hopes.46 
Furthermore, in Ex. 16:23-30 we see a practical example of God’s marvelous 
provision for the Israelites with respect to the Sabbath.47 This marks the first occur岨
rence of the word ‘sabbath’in the Old Testament (however, the idea of sabbath is 
present in Gen. 2:2-3), although, as A. Cole points out, it is difficult to insist that the 
Israelites did not observe the Sabbath in some form during their stay in Egypt simply 
on the basis of the silence of the text.48 The formal institutionalization of the Sabbath, 
of course, is to be seen in the theophany on Mt. Sinai, as recorded in Ex. 20：ι11. 
As many have pointed out, the reason for the sabbath observance indicated in 
Ex. 20:11 differs from that of Deut. 5:15. In the former, the reason given is that God the 
Creator rested on the seventh day and thus set apart the seventh day from the other six 
(cf Gen. 2:2-3); but in the later, the reason is based upon the fact that God delivered 
the people of Israel out of bondage and slavery in the land of Egypt (Ex. 12-13). How司
eveζgiven the perspective of progressive revelation, we must acknowledge the organic 
and progressive relationship between the two cases. Thus, the genuine relationship 
between God the Creator and man the creature in the creation is to be commemorated 
through observing the Sabbath. But as a result of the fal of mankind, the relationship 
between God and man was broken, and God’s act of redemptive deliverance in the 
Exodus, in fulfillment of the covenant (Gen. 15:1~ 16; Acts 7：ι7; Gal. 3:17), is to be 
remembered by observing the Sabbath. And, of course, as we in our worship today 
observe the Lord’s Day on the first day of the week we are actually commemorating the 
great redemption completed by our Lord Jesus Christ through His death on the cross 
and His triumphant resurrection on the first day of the week仰t.28:1; Mark 16:2; Luke 
24:1). Cole, focusing upon Ex. 20:11, says, 
Exodus gives the reason for sabbath observance as being the memory of God’s 
“rest”from His great work of creation. Deuteronomy 5:15 regards sabbath as 
commemorating the “rest”that came to the Israelite slaves in Egypt, when freed 
by YHWH, and (typical of Deuteronomy) as offering an opportunity of similar 
“町st”toIsrael’s slaves now (Dt. 5:14). These explanations are not mutually exclu-
sive, since both deal with “rest”； but they do tend to reinforce the view that the 
shorter form of the commandment was original, perhaps “Remember the Sabbath" 
alone. In either αse, in the sabbath observance, as in al Hebrew festivals, an act 
of God is commemorated.49 
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We should note here briefly the significance of “praising”or 右inging”toGod 
Himself for His great deeds -the deliverance of the Israelites from the land of Egypt in 
particular (e.g. Ex. 15:1-21).50 Very briefly,，企omthis text we can observe the following: 
(1) Moses and the Israelites a回 seento be singing praises to God (v. 1) - thus 
this is known as the “song of Moses”． 
(2) Elements of both retrospect I commemorating and of props配tI exhortingαn 
be seen in the content of the song -commemoration of God’s great work of deliverance 
from Egypt and His greatness (vs. 2-12),51 and projecting their faith and trust in God 
for the fu旬re(vs. 13-18）戸
(3) A theology of salvation and judgment is expressed in summary form （双19).
(4) Use of musical instruments along with dancing is indicated to be a form of 
praising God (vs. 20-21). 
2. Moses and the Israelites at Sinai. Chronologically, the next event of major 
significance for our study of worship is the divine theophany and the giving of the 
Law to Moses and the Israelites at Mt. Sinai.53 
Given the fact that Moses had stayed with Jethro in the land of the Midianites (Ex. 
2:15-22)54 and the confession of Jethro found in 18:10-11, it is probably safe to assume 
that Jethro is coming to believe in the God of Moses as the one仕ueGod, due mainly 
to the powerful testimony of the Exodus event. Ex. 18:12 might be seen as a kind of 
expression of worship, anticipating the divine theophany in chapter 19. Cole comments 
as follows: 
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Jethro's own words here seem to favour the view that YHV¥喧 wasa new god, as 
far as he was concerned. Those who hold to the 'Midianite hypothesis' (or ‘Kenite 
hypothesis') think otherwise: they think that Moses learned not only the name 
of God, but also much of His ways of worship，企omhis Midianite kinsmen. They 
thus easily explain the puzzling fact that Jethro leads the worship on this occa” 
sion -not as a‘new convert’－ but as a recognized pri回tand teacher. However, 
this explanation is not necessary. Jethro's status as priest, and his senior relation-
ship to Moses, would seem to be adequate grounds. Priesthood as such did not yet 
exist in Israel: it was a function of the 'elder’of the clan. BURNT OFFERING is 
usually expressive of thanksgiving, or of the fulfillment of a vow: both would be 
appropriate here. This is probably the 'whole burnt offering’， in which everything 
is devoted to God and nothing eaten. The general term SACRIFICES would cover 
the ‘communal meal', fasting in the presence of God, as here and in Exodus 24:11, 
where the ‘elders’again appear, possibly in a primitive priestly capacity戸
It is not unreasonable to conclude仕omthe events of chapters 18 and 19 that it 
was necessary to have some kind of worship experience as preparation for the great 
theophany at Mt. Sinai. Similarly, we too today need to have a time of preparation if we 
are to meet God and to receive His word in worship. God’s word to Moses in 19:10-15 
is very significant, for we see that the people were to be cleansed and holy in order to 
meet God. Gispen states, 
Moses now received further instructions concerning the impending theophany. 
Verses 10-13 describe how the people were to prepare themselves for the Lord’s 
coming down on Mount Sinai. Moses was to go to the people and consecrate them, 
that is, separate them from anything unclean, so that they were in the appropriate 
condition for approaching the Lord (cf Amos 4:12). Even their clothes were句be
clean (cf Gen. 35:2）戸
With this preparation complete57 there was theophany and God revealed Himself 
dramatically to Moses and the Israelites at Mt. Sinai戸
'Two things in particular strike us about the narrative of the theophany (Ex. 19: 
16ー・25):one is the highly unusual, or supernatural, visual phenomena, and the other 
is the audible “voice”of God. Both are to be understood as divine revelation. This 
particular revelation - which might be called“God encountering His people”－was 
負rmlybased upon God’s covenant (19:4-6), including God’s past acts (v. 4), Israel’s 
p陀sentresponsibility (v. 5a), and God’s promise for the future (v. 5b-6）円
The long-term significance of the theophany was not in the supernatural phenom-
ena themselves, but rather in the fact that God had given, through Moses，百isLaw to 
His people. Included in the Law were al kinds of regulations, commandments, statutes, 
ordinances, and precepts, among which the Ten Commandments (Decalogue) occupied 
a central place. At the beginning of the Decalogue, in chapter 20, is the requirement of 
absolute obedience to God the Creator on the part of those who truly worship God. Chap-
ters 21-23 follow with specific regulations for social life, and as these are the products 
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of divine revelation they are requirements for the community of those who worship 
God. To be holy in accordance with these regulations is to serve and worship God. It 
is truly the spirit of「J.l.l（“to serve”） and constitutes the very basis of al worship.60 
Two points of significance for worship can be seen from chapter 24 and follow-
ing. First, as various statutes and regulations for worship ritual were being given, 
including regulations concerning the tabernacle (Ex. 25ー31),the priestly line, under the 
leadership of Moses, becomes more prominent. Starting with Moses, Aaron, Nadab, 
and Abihu61 the ritualistic elements of the priesthood are introduced in corporate form. 
Verse 1 states “You are to worship".62 Gispen observes that there seems to have been an 
ecclesiastical order among those involved in worship：“Then Moses himself, but not the 
others, was to approach the Lord. There were thus three degrees of approach: i) Moses, 
i) the elders with Aaron, Nadab, and Abihu, and ii) the people”.63 
Second, we see that this was a“word-oriented”worship, and that“al the Lord’s 
words and the laws川 4were communicated to the people through Moses. There was 
then a response of the people to the Lord’s words and the laws (24:3). A covenantal 
structure can be observed (24:7-8). Thus, in worship God’s people are to be instructed 
through receiving the Word of God, and in turn they are to con金mthe covenantal 
relationship through their response with word and offering. 
More detailed regulations, including instructions for building the tabernacle, were 
revealed at Mt. Sinai and are recorded in chapters 25-40. This section - and chapters 
2ι3165 and 35-40 in particular, since they relate to the tabernacle - is often regarded 
as containing the essential regulations for worship66. Every detail of the regulations 
and even the physical structure of the tabernacle itself had implications for worship. 
Although we cannot consider these implications here in detail, the following brief 
comments are in order. 
First, we might observe that there were two objects in the outer court of the 
tabernacle. One was the altar for burnt offering (Ex. 27:1-8) and it functioned as a 
reminder to the worshipers that sacrifice was necessary in approaching God. The 
other object was the bronze laver (30:17-21), which was primarily for the priests. 
Those who come to the place of worship as ministers must be clean. 
Second, within the inner court there was a curtain or veil which separated the 
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Holy Place from the Holy of Holies (26:31£). The New Testament records that the veil 
was torn at the time of Jesus’death, thus symbolically opening the way into the Holy 
of Holies仰t27:50-51). Jesus, as the perfect High Priest, through his atoning death 
made possible entrance into the Holy of Holies但eb.9:8). 
Third, there were three objects in the holy place. One was the table of showbread 
(Ex. 25:23--30; 37:10-16). It was an indication of thanksgiving for life here on earth and 
of one’s dedication to God in the spirit of worship. There was also a golden lampstand, 
with seven golden lamps (25:31-40; 37:17-24). This might symbolize the responsibility 
of Israel to be a testimony and witness to the world. Finally, there was the altar of 
incense, situated in front of the dividing veil (30:1-7; 27:2ι28). This was used for both 
morning and evening incense offering (30:7£), and thus symbolized the worshiper's 
dedicated prayer life (cf Luke 1:10; Rev. 5:8; 8:3). 
Fourth, we should note that there were two signi五cantobjects within the Holy of 
Holies. One was the Ark of the Covenant, which contained the Ten Commandments (25: 
16), and which might be understood as a symbol of God’s meeting with His chosen 
people on the basis of the merciful atonement. The other object was the Mercy Seat, 
with the cherubim, upon the Ark of the Covenant (25:17£). It was here that the high 
priest sprinkled the blood of atonement on the Day of Atonement仏ev.16:14£). 
Thus, prior to the building of the temple, the tabernacle was the center of worship,67 
and it has significant implications for our worship even today. J. G. S. S. Thomson says, 
The tabernacle symbolism found its fulfillment in Christ. He was the tabernacle, 
priest, altar, and sacrifice. He is our High Priest who has passed into the heavens 
now to appear for us, and to give us access to the holiest by his blood, the blood of 
the everlasting covenant. God who tabernacled with Israel, and with men in the 
Word incarnate Gohn 1:14), do偲 sostil in the body of Christ (Eph. 2:21£) and in 
the believer (1 Cor. 6:19).68 
Since in this section we are considering the time of the Israelites at Sinai, brief 
mention should be made here of the significance of the contents of the book of Leviti-
cus. Accepting the traditional view of Leviticus, we might say that the regulations in 
the book were given to the people of Israel through Moses at Mt. Sinai, and that the 
regulations were considered to be a further expansion of the laws and regulations 
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found in the book of Exodus. 
We see here two ways for the people of Israel to keep their covenantal relation-
ship with God intact, or in other words, for them to be holy as God’s people. One way 
is to keep oneself away from any impurity or uncleanness in life, and the regulations 
concerning this are found in chapters 1 through 16. The other way is to act positively 
in maintaining justice and righteousness, and regulations to this end are found in 
chapters 17 through 26. Being the people of God means being holy, and both negative 
（“do not . ") and positive （“do .”） regulations are nee白saryfor achieving and main-
taining holiness. 
Just as in the Old Testament times various sacrifices were required to remove 
uncleanness (chs. 1－η，so today in our worship we must confess our sin and approach 
the Holy God through the atoning sacrifice of Jesus. Specific regulations were given 
in Leviticus concerning those who would o茄dateat the sacrifice (chs.ι10). So to, 
especially in our corporate forms of worship today, pastors and ministers play a 
priestly role. Jesus Christ, Himself being the perfect High priest, committed the priestly 
work to ordained ministers, and ultimately the priestly ministry is committed to al 
believers -this is the concept of the “priesthood of the believer，。-Ieb.4:1ι16). 
Following specification of regulations concerning daily life (chs. 11-15), regula-
tions concerning the Day of Atonement are found in chapter 16. Structurally, it is 
significant that these regulations appear in chapter 16, for immediately following, in 
chapters 17 through 26, we find the so-called “Holiness Code”，which provides regula-
tions for the people to observe in order to be God’s holy people. God’s great grace in 
the decisive work of the atonement is not the end of the matter for the people of God; 
rather, those who have benefited from God’s grace in the atonement are obligated to 
observe positively the regulations and rites specified in chapters 17 through 26. These 
regulations indicate what should be regarded as reasonable service to be performed by 
God’s people. In this sense the Holiness Code回nbe said to have significant impliα－ 
tions for the concept of worship which supplement the teaching found in the la仕er
half of the book of Exodus. These include regulations concerning the priesthood and 
priestly offerings (chs. 21-22); regulations concerning annual religious festivals, as well 
as about the offerings on the Sabbath, Passover, Seven Weeks, New Year, Atonement, 
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Feast of Booths, daily worship, Sabbath Year, Jubilee; and concluding with the blessing 
and curse ordinances (chs. 23-26).69 
In concluding our study of this町ain Israel's history, brief mention of the sub” 
ject of worship as it relates to the books of Numbers and Deuteronomy is in order. 
Although as the Israelites travelled from Sinai to the eastside of the Jordan river they 
undoubtedly did participate in various activities related to worship, there seems to be 
no noteworthy description of such activities in Numbers, apart from certain sugges・
tive expressions. For example, mention is made of the work of the Levites in the Tent 
of Witness I Meeting (1:53; 4:3-4); the work of priests仰osesand Aaron), such as per-
forming offerings and benedictions (3込-8;5:25ー26;6:24-26); the prophetic ministry of 
Moses and the elders, including ecstatic phenomena (11:25-30); the prayers of Moses 
and Aaron (14:5; 16:4, 45; 20:6; 21：η；memorial service (?) (31:54); etc. The laws and 
regulations in Numbers are primarily supplementary to those already mentioned in the 
books of Exodus and Leviticus, and the content of Numbers deals primarily with the 
revealed history of the Israelites' journey through the wilderness for forty years.70 
Deuteronomy can be divided into two sections, the first being primarily a review 
of the journey from Egypt (chs. 1-3) and the second including the instructional laws 
and regulations which are especially applicable to the people’s life in Canaan, although 
they are based upon the regulations given in Exodus, Leviticus, and Numbers. The 
content of Deuteronomy has been regarded as having great influence upon theological 
concepts in both the Jewish and the Christian faiths.71 However, apart from the well-
known practice of the “Shema川 2,which could be adopted as a creed in our own 
worship, there does not seem to be much in Deuteronomy of special significance for 
the concept of worship. 
We might conclude our study to this point by summarizing some of our :findings 
in the following eight points: 
1. There was need for the Israelites to prepare themselves spiritually in anticipa同
tion of theophany (Ex. 16-19). One must be spiritually prepared to meet God in worship. 
2. The Israelites were to be clean and holy as they encountered God in worship 
(Ex. 19:10-15). 
3. The theophany at Sinai - a worshipful encounter with God - included two 
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significant aspects: (1) visible phenomena, and (2) audible revelation, or the divine 
word (Ex. 19:16ー25).
4. Central to God’s revelation at Sinai was the giving of the Law, that is, the word 
of God as divine instruction (Ex. 20-40; Lev. 1-27). This has had lasting impact upon 
both the Jewish and the Christian faiths. 
5. Both the office of the priesthood and the role of the priest were increasingly 
becoming signi五cantduring this period of Israelite history. The increasing prominence 
of the priesthood αn be seen in corporate society as a whole as well as in the specific 
priestly rites which were based upon the covenant (Ex. 24). 
6. The s仕uctureof the tabernacle itself - the meeting place with God, composed 
of both an outer court and an inner court - was signifiαnt, as it pointed toward the 
messianic and redemptive work in the New Testament (Ex. 25-40). 
7. The laws and regulations found in Leviticus are intended to guide God’s people 
toward holiness and purity, which a詑 acceptableto God ιev.1-2η． 
8. Holy living as the people of God, as God’s community in worship, is something 
that occurs within the sequence of history - past, present, and future (Numbers and 
Deuteronomy). 
1 An earlier draft of this paper was presented at the World Evangelical Fellowship’s Theologi-
回ICommission’s Study Unit of Faith and the Church, held in Cambridge, England, October 
1990. This study will be published in three installments in Christ and the Hもrld,the first of 
which appears in this volume. Part one wil deal with the pre-patriarchal period, and p訂ttwo 
wil focus upon the time of the conquest I settlement as well as the time of the monarchy. Part 
three wil deal with the period of the Exile and will conclude with a theological analysis of 
worship in the Old Testament. 
2 The Hebrew term is「コ.lJ(Qal), which may be translated “to serve”or“to work’： or even“加
worship”. See endnote 33 below. 
3 Ronald Allen and Gordon Borror, Uゐrship:Rediscovering the Missing jewel (Portland: Mult-
nomah Press, 1982) p. 16. 
4 “It extends to every domain of life. God must be served on al planes of human existence, as 
biblical legislation testifies. It is significant that Hebrew has one word to denote work, service, 
and worsh仇・inbiblical thought there is no watertight division between daily work and the 
adoration of God; in the very first page of Scripture manual activity and the service of the 
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Creator紅einseparably linked.”R Martin-Achard，“Worship”， in A Companion加 theBible, 
ed. J. J.von Allmen, (New York: Oxford University Press, 1958) p. 472. 
5 A concise history of the various仕aditionsof worship within Protestantism回nbe seen in James 
F. White, Protest，αnt再七rship Tトαditio附 in1干αnsiti ιouisville, Kentucky: Westminster I 
John I《noxEせes,198功．
6 “To be sure, modern worship must reflect the idiom and life-style of the day we live in, and 
there is no virtue in a mindless repetition of archaic forms and language that carry no meaning 
句ourcontemporaries.”Ralph P. Martin, The Worsh争ofGod (Grand Rapids: Eerdmans, 1982) 
p.16. 
7 The word for o宜eringin the narrative of the offerings of Cain and Abel is円相。， oftentrans-
lated “offering”or“gift”， either animal or produce of the land. On the preference of animal 
offerings to vegetable o宜eringsin ancient times see John Skinner, A Critical and Exegetical 
CommentmツonGenesis (ICC), 2nd ed.，但dinburgh:T. & T. Clar・k,1930) pp. 105-106; and Saul 
Levin，“The More Savory Offering: A Key to the Problem of Genesis 4:3-5",fournal of Biblical 
Literature, XCV皿（1979)85. On the relation of Abel's character to worship as contrasted with 
the character of Cain and his feigned worship, see Bruce K. Waltke，“Cain and His O宜ering”，
防stminsterTheological journal, XLVlII (1986) 363-372. The fact that Abel's offering was 
accepted whik Cain's was rejected is to be understood in terms of the redemptive or Messianic 
motif within God’s progressive revelation. See Basil F. C. Atkinson, The Book of Genesis 
(Chicago: Moody Press, 1957) pp. 57-58; and J.Barton Payne, Encyclopedia of Biblical 
Prophecy (Grand Rapids: Baker, 1973) p. 158. But see also the words of caution by Derek 
Kidner, Genesis (London: Tyndale Press, 1968) p. 75; and Gerhard von Rad, Genesis，仕ans.].H. 
Marks ιondon: SCM Press, 1963) p. 101. 
8 See J.H. Kurtz, Sacrificial Worship in the Old Testament, trans. by ].Martin (Minneapolis: 
Kloch & Kloch Christian Publishers, 1980 [reprint]) p. 51.“The use of the normal sacrificial 
verb ti;＇コワ andthe reference to 'the fat' (verse 4) makes it plain that a saα国ceis being described, 
but whether an altar or a burnt offering is to be understood is left uncertain. What is impor-
tant is that the sacrifice is a円n:J1J,not円コr,and no sacrificial meal follows.”R. J.Thompson, 
Penitence and Sacnヌcein Early Israel Outside the Levitical Law (Leiden: E. J.Bril, 1963) p. 50. 
9 m片口Uコ総「pうう門1円以 Thiscould be translated literally as“Then, to cal the name of the 
Lοrd was commenced”． 
10 The LXX renders it in the singular. 
11“Worship in the pa仕iarchalage, then, was simple and individual, and its known forms were 
sacrifice and prayer. Yet it rose to the heights of fellowship with God seldom surpassed, and 
worship and life were closely related. It lacked the corporate element which we so often think 
of as the essential element of worship because the conditions under which the patriarchs lived 
made corporate worship of that kind impossible. I find it hard to think they mingled in the 
social worship of the Canaanite shrines of their day, just because the atmosphere of worship 
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reflected in the traditions preserved in Genesis is so completely alien to al we know of the 
Canaanite shrines.”H. H. Rowley, l1匂rsh争仇Anα＇entIsrael: Its Forms and Meaningsιon don: 
SPCK, 1976) p. 36. See also pages 24 and 37 in the same volume. Rowley does not argue this 
point from the perspective of the singular form in the text itself, but rather from his under” 
standing of the culture and religious context of that period of history. 
12 C. F. Keil and F. Delitzsch, Biblical Commentmッonthe Old Testament: The Pentateuch, vol. l, 
trans. by J.Martin, (Grand Rapids: Eerdmans, n.d.) p. 120. See also J.Skinner, op. cit., p. 127. 
However, E.W. Bullinger interprets this expression （“calling the divine name”） as referring to 
the rise of a blasphemous heathen idolatry (cf Atkinson, op. cit., p. 65). G. von Rad recognizes 
at least some Yahweh oriented element of worship in it, saying "Our notice does not intend 
to answer the question about pre-Mosaic worship of Yahweh in detail, but rather to indicate 
generally Yahweh worship as the primeval religion of mankind in general”. cf von Rad, op. cit., 
p.109. 
13 Commenting on the burnt o宜eringshere, Kidner says “homage, dedication, and atonement are 
al expressed in the ‘burnt offering’：the new earth is to be God’s, if He will have it.”Kidner, op. 
cit., p. 93. 
14“The altar is an essential element in a sanctuary; and in the stories about the Pa仕iarchs,the 
phrase ‘setting up an altar' means, in efect, founding a sanctuary (Gn. 12:7, 8; 13:18; 26:25; 3: 
2的．”Rolandde Vaux, Ancient Israel, Its L併andIns耐utions，岡山.by J.McHugh別ewYork: 
McGraw-Hill, 1961) p. 406. See also p. 413. 
15 "Sacri五ceis any offering, animal or vegetable, which is wholly or partially destroyed upon an 
altar as a token of homage to God.”Ibidリ p.415. 
16 In the opening section of his book Kurtz states “By worship (cultus) we mean the worship of 
God; and from the very fact that the sacrifices of which we are speaking formed an essential 
ingredient in the Old Testament worship, they also formed a part of that service which Israel 
was required to render to its God”Kurtz, op. cit., p. 17. 
17 On the unique signi五canceof the Passover sacrifice, see Rowley, op. cit., pp. 115-116. On the 
later development of sacrifice in Israel, E. A. Martens states “Sacrifice, an early cult form, was 
connected to an act of deliverance. This deliverance from an angel of death was commemo・
rated in worship rituals; each year Israel was required to observe the Passover.”Elmer A. 
Martens, God's Des留n,A Focus on Old Testament Theology (Grand Rapids: Baker, 1986) p. 47. 
18 There are some who suggest that many of these sites might have been used assanctuaries by 
the people who lived before the settlement of the patriarchs and of the Israelites. de Vaux says 
‘＇Sanctuaries were erected where nature manifested the presence of the God of Abraham, Isaac, 
and Jacob - near a tre, for example, or on a natural height, or by a water source; but they 
were erected principally in places where God had shown himself in theophany. Sanctuaries of 
this kind are found al along the route the patriarchs travelled.”de Vaux, op. cit., p. 289; cf also 
pp.293ー294.
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19“But the all-important significance of circumcision in the Old Testament appears in the narra-
tive of its institution ordered by God to Abraham (Gen. 17:9-14 and 23-27): it is a covenant 
rite which is the sign of belonging to a family, a race, or a people. Henceforward, circumci-
sion will be the mark of the true Israelites, sons of Abraham, and will distinguish them企om
foreigner and heathen." F. Michaeli，“Circumcision”in A Companion to the Bible, ed. J. J. von 
Allen (New York: Oxford Press, 1958) p. 56. See also William J.Dunbrell, Covenant and Crea-
tion: A Theology of the Old Testamentαvenant (Nashville: Thomas Nelson, 1984) pp. 74-75. 
Typologically speaking, circumcision is often related to the rite of baptism in the New Testa嶋
ment, in terms of the new relationship between man and God. See Leonard Goppelt, Typos: 
The Typological Inteゆretationof the Old Testament in the New, trans. by D.H. Madvig (Grand 
Rapids: Eerdmans, 1982) pp.137, 141, 144. 
20 R. Martin sees the cal to praise God in terms of covenantal response：“God’s faithfulness to 
Israel persisted in spite of the people’s fickleness and perversity (this is the theme of Hosea); 
and running through al her history is this confidence, even if sometimes distorted and mis-
placed, as Jeremiah was to expose, that Israel was bound to Yahweh by covenant ties and 
pledges. Hence the cal加praiseGod for his covenant :fidelity is often heard." Martin, op. cit., 
p.22. 
21 See Robert B. Girdlestone, Synonyms of the Old Testament, 2nd ed., (Grand Rapids: Eerdmans, 
1894) p. 215. 
22 For the worship of God 「p,meaning “to incline" or “to bow”is used in Genesis 24:26, 48. 
23 Three words, ＊寸寸p(to bow），本円nt!i(to worship), and汁「コ（tobless) are used in Gen 24:48. The 
verse is translated in the NIV as“お1dI bowed down and worshipped the Lord. I praised the 
Lord, the God of my master Abraham, who had led me on the right road to get the grand-
daughter of my master’s brother for his on.” 
24 The word used here is ＊うEand is translated “to pray”in theNIV. 
25 The word used here is ＊・1r1.I),but it is仕anslatedin the NIV according to context as “to pray’＼ 
26 The NIV renders the word “to bless" in 9:26 and 14:20 but “to praise" in 24:27. 
27 The NIV renders the word “to praise’＼ 
28 Possibly this later developed during the history of Israel into the idea of “sanctuary”． 
29 E. W Nicholson, Exodus and Sinai in History and Tradition (Oxford: Basil Blackwell, 1973) p. 
83. 
30 See W H. Gispen, Exodus, trans. by Ed van der Maas (Grand Rapids: Zondervan, 1982) pp. 
29-30; U. Cassuto, A Commentary on the Book of Exodus, trans. by I.Abrahams (Jerusalem: 
Magnes Press, 1967) pp. 7-9; George Bush, Notes on Exodus, vol. 1，似inneapolis:James & 
Klock Co., 1976 [reprint] pp.10-ー1;Martin Noth, Exodus: Aαmmentary，回ns.by J.S. Bowden 
ιondon: SCM Press, 1966) p. 20. 
31 Moses' life in the land of the Midianites and God’s appearance to Moses have been the basis 
for the so-called “Kenite hypothesis”，which insists that Moses was influenced by the Midianite 
61 
Worship As Service 
concept of deity. See J.Kenneth Kuntz, The People of Ancient Israel: An Introduction to Old 
Testament Literature, Histoη，and Thought, (New York: Harper & Row, 1974) pp.104-105; G. 
M. Landes，“Kenites”，Inte1りreter包Dictionaryof the Bible, vol. II，例ashville:Abingdon Press, 
1962) pp. 6-7; J.Philip Hyatt, Exodus, re双ed.,(Grand Rapids: Eerdmans, 1980) pp. 78ー79.
32 See D. Lys, "Fear - OT", in A CompanionおtheBib仏pp.11ι116;R. Earle，“Feぜ，inEvan-
gelical Dictionary of Theology, ed. by Walter Elwell (Grand Rapids: Baker, 1984) p. 409; G. A 
Lee，“Fear”，in International Standard Bible Encyclopedia, ed. by G. W. Bromiley (Grand Rapids: 
Eerdmans, 1982) p. 287. For a recent de阻iledstudy of“fe訂”企oma linguistic perspective see 
Mayer I.Gruber.，“Fear, Anxiety, and Reverence in Akkadian, Biblical Hebrew, and Other 
North-West Semitic Languages”，防tusTestamentum, XL, (1990) 411-422. 
33 The word used here is「コ.l.See endnote #2 above. The word used here is門出．
34 The word used here is also門出（seeEx. 5:3; 8:8 [Hebrew, 8:4]; 10:25). 
35 Other terms used in the early chapters of Exodus to refer to worship include *1n.l.l （“to pray”； 
cf 8:8 [Hebrew 8:4]; 8:29 [Hebrew 8:25]; 8:30 [Hebrew 8:26]; 9:28; 10:18); *p山（“tocry”； cf 8:12 
[Hebrew 8:8］；百円（“tokeep festival”；cf 5:1; 10:9). 
36 Only the term n:ir，“to sacrifice’；is used in 3:18 and 8:27但ebrew8:23). 
37 m円札“toworship”，is used in 4:31. 
38 Theword ち~＇，“toredeem”，is used here in connection with the event of the Exodus：“.. lam 
the Lord and I will bring you out from under the yoke of the Egyptians. I will free you from be-
ing slaves to them and will redeem you with an outstretched arm and mighty act of judgment” 
侭x.6:6). This is the second occurence of the word 旬開（“toredeem”） in the Old Testament, the 
first being in Gen. 48:16. 
39 See Keil-Delitzsch, Biblical Commentary on the Old Testament: The Pentateuch, vol. 1, pp. 
48ι486; Gispen, Exodus, pp. 93-94; Alan Cole, Exodus，ιondon：司rndalePress, 1973) p. 95；エ
P Hyatt, Exodus, p. 112; and Thompson, Penz伽 ceand Sacrifice, p. 58. 
40 There has been much discussion concerning the origin of the rite of the Passover, and it is 
possible that there were similar rites among nomadic peoples around the time of Mos民 or
even prior to that time. See Hyatt, Exodus, pp. 144-146; J.B. Segal, The Hebrew Passover jトom
the Earliest Times to A.D. 70，ιondon: Oxford Press, 1963) pp. 78-106. However, the na加re
of the text (cf Ex. 12:1-36), as well as its contextual structure as the inspired Word of God, 
indicates that God, through His ervant Moses, had given the Passover rite a new covenantal 
meaning with its redemptive significance. Therefore, it is not merely a commemoration of 
the event that took place in the past but is also to be understood in terms of “covenant”and 
“prophecy”. J. B. Segal says，“The Exodus did not take place in order to celebrate the festival; 
but the festival was celebrated, and the Exodus followed.”品id.,p. 46. See also Keil-Delitzsch, 
Biblical Comment，αηon the Old Testament: The Pentateuch, vol. I，仕ans.by J.Martin (Grand 
Rapids: Wm. B. Eerdmans, n.d.) p. 9. Of course, somewhat critical views, which take a rather 
negative attitude toward Mosaic authorship of the Pentateuch, would regard most this section 
62 
(chapters 12-13) to be exilic or post-exilic, assigning it to the so”called P document. 
41 Both the rite of the Passover and the rite of the Unleavened Bread have been celebrated, in 
mostαses, in combined form.“Earlier in the O.T., and in the N.T. as well，‘Passover’and 
‘Feast of Unleavened Bread，制ark14:1) were both used with reference to the rites. Now one 
and now the other covered the entire sequence. But basically the Passover referred to the eve 
of the first day, the fourteenth day of the month (Lev. 23:5, etc.), on which the sacrifice of the 
Passover lamb took place, while the Feast of Unleavened Bread (Lev. 23:6, etc.) applied to 
the seven days following’＇. J.C. Ryaarsdam，“Passover and Feast of Unleavened Bread”， in 
Inteゆreter包Dicti αrylずtheBible, vol. II, (Nashville: Abingdon, 1962) p. 664. For detailed 
discussion of the idea that the Paschal lamb at the time of the Passover was for sacrifice to God 
as an act of worship and not just for the meal of the occasion, see Kurtz, op. cit., pp. 360-369. 
42 Dewey M. Beegle，“Exodus”， in Baker's Dictionary of Theology, ed. E. F. Harrison, (Grand 
Rapids: Baker, 1960) p. 206. 
43 Charl田R町eifer, "Passover”，in Baker’s Dictionary of Theology, p. 395. 
44 Ronald S. Wallace，“Lord's Supper'', in Baker's Dieお． σryof Theology, p. 330. For a typological 
understanding of this, see Goppelt，乃ljJos,pp. 112-113. Taking the Biblical narrative as an 
interpretation of a general custom of Bedouin sacr迫ce,S. Herrmann says，“In the回seof the 
Passover in Ex. 12, this Bedouin sacrificial custom found a unique historical explanation, it 
was given a historical basis through a particular event in the history of Israel. It is directly 
bound up as closely as possible with God’s saving action on behalf of Israel in Egypt, and is 
aetiologically anchored in that act'. Siegfried Herrmann, Israel in Egypt, (Naperville, Il: Alec 
R. Allenson Inc, 1973) p. 5. 
45 Exegetically speaking, four concepts回nbe distinguished: two in verse 2 (completion of the 
work of creating the physical world and resting I sabbath企omwork); and two in verse 3 
(blessing upon the seventh day and setting ap訂tor sanctification of the seventh day). 
46 Walter C. Kaiser, Jr., Toward An Old Testament Theology, (Grand Rapids: Zondervan, 197助
pp. 76ー7.Referring to Delitzsch's expression, Kidner stat民“Theformula that rounded of 
each of the six days with the onset of evening and morning is noticeably absent, as if to imply 
the ‘infinite perspective，。）elitzsch)of God’s sabbath”. Kidner, op. cit., p. 53. 
47“In connection with the gift of manna there now follows the ‘revelation’of the divine require司
ment of the sabbath rest. The word 'sabbath’here ocαrrs for the first time in the Old T由旬ment.”
Noth, op. cit., p. 135. 
48“YHWH has given you the sabbath. On the basis of this, and the breach of the sabbath reported, 
some suggest that the Israelites had not kept the sabbath while in Egypt, but that it was by 
way of being a novelobservance. Perhaps their condition as slaves would account for this fail-
ure to observe社， evenif some such had been known (in embryo at least) to their patriarchal 
ancestors.”Cole，。ρ.cit, pp. 132-133. For a somewhat di在erentview see Keil-Delitzsch, op. cit., 
vol. II, pp. 6ふ-69,119; and J.P. Lange, Exodus，仕ans.by C. M. Mead, (Grand Rapids: Zondervan, 
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n.d.) pp. 64-65. Noth treats the issue from a viewpoint which distinguishes the J and P material 
in the text. Cf Noth, op. cit., pp. 13ι137. 
49 Cole, op. cit., pp. 157-158. N.E. Andreasen sees four significant aspects of the Old Testament 
concept of sabbath: (1）陀stfrom work; (2) freedom I redemption qualities; (3) the idea of wor” 
ship I celebration I joy; (4) covenantal bond or tie. Niel~ Erik Andreasen，“Recent Studies of the 
Old Testament Sabbath: Some Observations”，Zeitschrijt ur die alttestamentliche Wissenschaft, 
:XXCVI, (1974) 468-469. 
50 "The first recorded mention of singing on the part of men and women comes at the passage of 
the Sea of Reeds但x.15:1, 21) when the antifonal refrain praised Yahweh's deliverance ..＇’R. 
Martin, op. cit., p. 48. 
51 These verses訂eexpressed in a s仕ucturallycorresponding way: God’s work (vs lb)-praise 
for God (vs. 2-3); God’s work (vs. 4-5) -praise for God (vss.ι8); God’s work (vs. 9-10) -
praise for God (vss.11-12). 
52 Cole, op. cit., p. 123; Kaiser, op. cit., p. 106. For critical form剖 ialyticalanalysis of this song see 
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